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, Objection : Smaranabhimana may be interpreted
as 'smaranagato dharmah" (quality present in memory) and
not as ^maryagato dharmah" (quality in the remembered),
Just as in triangularity we find a specific ^Avagata visesha
.(inherent feature) so in (smritijnana) too we have a specific
property and this is ^smaranabhimana5,

This is an internal property and hence is necessarily
involved whenever the object having it is taken into consi-
deration.

Reply : Padmapada denies this by saying that we do
not apprehend a new and distinct form called 'smaranabh-
imana' as the 'avagata^ or internal property of knowledge;

this property is not perceptually cognised. Nor is it infer-
entially cognised. Sahara, therefore says, that we have to
infer the 'buddhi^ as ^anakara9 by which is meant 'anirupita
akara visesha' or "anirdishta svalakshana' (indeterminate
form).

Objection ; That 'smaranabhimana' is some speci-
fic internal feature of 'smriti jnana' can be maintained
inferentially. 'Vyapara visesha5 can make us infer 'vyapaka
visesha' (pervasive feature). From 'linga visesha' (specific
cause) we can have' hetu viseshanumaana (inference of
a specific reason.

According to the Mimansaka, knowledge is always
inferred. And in inference from a perceived object we can
infer that which is necessarily related to it. Further, from
the effect of a perceived entity, we can infer the cause of
the inferred entity. Thus for example from the sweet fra-
grance coming from a smoke (linga visesha) we infer thai
there is a tree having fragrant wood (hetu visesha).